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paurvaparye purvadaurbalyam prakrtivat^ according to
which a latter passage becomes more powerful and negates
the former ones. Parasara points out that this rule is
not universal in application. In the Mfmamsa, however,
since there was no way of understanding the latter passage
without negating the former, such a contingency had to
be accepted. But in the present case there is no mutual
inconsistency between the saguna - and the nirguna-
passages. Further, if a mere precedence or succession
of the passages be the sole criterion for deciding the
invalidity or validity of the concerned passages, then even
Brahman should be doubted of its very existence, in
the light of the later declaration that sunya (void) is
the only Reality. But such a statement may be interpreted
as expressing the view of the Nihilists (Buddhists) and
hence as non-authoritative. Parasara rejoinders that even
on the Advaitic view the Veda is the product of the
confusion of Brahman and is thus, unreal. As a matter
of fact in the Upanisadic text apahatapapma vijarah
vimrtyuh2^ etc., reference is made to Brahman being
devoid of qualities. But Parasara points out that this does
not mean that Brahman is "qualitiless". It means that
Brahman is devoid of all blemishes or despicable qualities,
since the same text later on speaks of positive attributes
of Brahman such as satyakamatva and satyasankalpatva.

Therefore, scriptural texts speaking of jnana, sakti,
etc., of Brahman are to be understood as referring to
His auspicious qualities. The nirguna -texts must be taken
as denying bad qualities such as undue love and hatred.
Passages speaking of His unfailing will and ever-fulfilled
desires are clear instances of His auspicious nature.
Therefore, a general negation {samanya-nisedha} can be
understood as restricting a particular aspect (evil qualities).
Therefore, it does not follow that Brahman is without